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I'd like to invite you to turn in your Bibles to the sixth
chapter of Luke’s Gospel, Luke 6:20, Luke 6:20. Of all that
Jesus said, whether it’s the whole sermon or portions of the
sermon, the Sermon on the Mount is very likely the most commonly
misinterpreted portion of Jesus’ teaching. When people get Jesus
wrong on this sermon, they tend to, through that
misunderstanding, they tend to misinterpret the entire meaning
of his life and ministry as well. But, when we get this sermon
right, it has such a life-changing power that coming through

this teaching, our lives are never going to be the same.

It’s impossible to overstate the significance of the Sermon
on the Mount. And in light of how significant it is, I feel,
personally I feel a twinge of nervous excitement in facing this
portion of Scripture. It’s a daunting task because this teaching

is so incredibly profound and searching. It’s so penetrating and



powerful. If you’ve ever been skiing in the Colorado Rockies,
perhaps you remember the first time you stood at the top of, of
a high, snow-covered mountain, maybe on the precipice of a

cornice.

For those of you who haven’t been skiing, a cornice is one
of those snow-packed overhangs on the crest of a mountain.
Perched atop that cornice, you look down that long, very steep
incline, which is more like the sharp drop off of a cliff,
frankly, and you, then you push yourself over for the first
time, over the edge of that cornice, off of the safety of the
mountain, and you plummet downward, speeding downward to the
bottom of the mountain. You feel that sense of nervous
excitement, which is first a sense of danger. You catch one bad
edge on your skis, and you are toast. But there is also a sense
of eager anticipation. There is nothing quite like that feeling
of freefall, being briefly airborne, the thrill of speed and
also the sense of relief you have that you have avoided any

devastating crash.

But with all sincerity, I can tell you I have that feeling

now. As we wade into the deep, deep waters of the Sermon on the



Mount, this is for every Christian hallowed ground because it
reveals the heart of God. It reveals the will of God, which is
to be practiced and reflected in his covenant people. And,
beloved, I am not trying to overstate this, I really mean it.
By going through the sermon by our Lord, our church will never
be the same. If our church and our lives remain the same, then
that is proof-positive we haven’t heard or understood or given

reverent attention to our Lord’s sermon.

The Sermon on the Mount has been at the heart of the church
ever since it was preached, ever since its inception, ever since
the, really the earliest epistle of James. You can see the
themes of the Sermon on the Mount showing up in that letter.

New Testament writers return to these themes preached here again
and again and again all through the early church life and the
early church fathers. The Sermon on the Mount, it really is the

life source of the church.

And it shapes the character of all Christians, even non-
Christians, whether they’re religious leaders, thinkers,
philosophers, influential people, cultural icons, political

leaders, it seems that even non-Christians are keen to identify



themselves with the Sermon on the Mount. There is one author,
A.M. Hunter, he attested to the fact when he wrote, “After 1,900
years, the Sermon on the Mount still haunts men. They may praise
it as Mahatma Gandhi did, or like Nietzsche, they may curse it.

They can’t ignore it.” 1It’s very true.

In the famous encounter you may have read or heard about
between Billy Graham and then present Harry Truman, Billy Graham
asked the president about his religious background and his
leanings, trying to open a door to witness to President Truman.
I love the boldness and the clarity of purpose, don’t you, that
he had? But when Billy Graham asked him that question about his
religious background, his leanings, Harry Truman replied, “I try

to live by the Sermon on the Mount and the golden rule.”

Whenever I hear words to that effect, I know one of two
things are true: Either this person has never read the Sermon on
the Mount, or they have read it, but they do not at all
understand it. Apparently, Billy Graham had the same judgment
because he responded to the President’s affirmation without

hesitation, saying, “It takes more than that, Mr. President. It



is faith in Christ and his death on the cross that you need.”

That’s exactly right, Mr. Graham, and very well said, sir.

I read an article not long ago. It was dated April 15, Tax
Day, 2017, and it reminded me of President Truman’s famous
affirmation that he tries to live by the Sermon on the Mount and
the golden rule. Journalist Nicholas Kristof interviewed former
President Jimmy Carter, and he wrote about it, about that
interview in the opinion section of the New York Times in an
article entitled, President Carter, Am I a Christian? Kristof
asked the former president in a series of questions that tested

just how evangelical President Carter really is.

For example, he asked, “President Carter, what about
someone like me, whose faith is in the Sermon on the Mount, who
aspires to follow Jesus’ teachings, but is skeptical that he was
born of a virgin, walked on water, multiplied loaves and fishes
or had a physical resurrection? Am I a Christian, President
Carter?” That affirmation from Nicholas Kristof and the
insinuation in his question that someone can deny what the Bible
affirms about Jesus’ miracles and resurrection while at the same

time affirming his teaching and still be called a Christian,



that is, he is divorcing the moral teachings of the Bible from
its supernatural context and character and affirmations. That is

the very spirit of liberalism in a nutshell.

But as revealing as Kristof’s question is, it’s the answer
from the president, former President Jimmy Carter that is also
quite revealing about the spirit of the age. When President
Carter answered Mr. Kristof, he said, “I do not judge whether
someone else is a Christian. Jesus said, ‘Judge not.’ I try to
apply the teachings of Jesus in my own life, often without

success.”

Whatever we see in Mr. Kristof’s gquestion, which is quite
simply the repeated common refrain from the spirit of a secular
age, something else is revealed in President Carter’s reply,
which is somewhat disconcerting. You probably know the former
president is famous for being a Baptist Sunday School teacher in
Georgia. For many Americans Jimmy Carter was their introduction
to terms like, born again and evangelical. Jimmy Carter was in
1976 the nations’ first openly professing born-again evangelical

president.



His response to Kristof’s question was about the most
important question anyone could have: “Am I a Christian? which
is tantamount to asking, Am I right with God? Do I have the
assurance of salvation when I die? Former President Carter’s
answer is to quote the Sermon on the Mount in a way that is
fundamentally misinterpreted. I do not judge whether someone
else is a Christian. Jesus said, ‘Judge not.’” Is that what

Jesus was saying and teaching there in the Sermon on the Mount?

Whether it’s the patronizing affirmations of world
religious leaders and philosophers or whether it’s President
Truman or Nicholas Kristof or any of those others, their failure
to comprehend the Sermon on the Mount, or whether it’s President
Carter’s serious flawed understanding of the interpretation,
application of the Sermon on the Mount, in whatever case, all of
that represents a popular ignorance, really, of what Jesus said
and what he meant by what he said, more importantly, in the
Sermon on the Mount. That’s even demonstrated statistically, as

well, by pollsters.

One author, Charles Quarles, noted this, he said, “A recent

Gallup poll indicated that only one third of adult Americans are



familiar enough with the Sermon on the Mount to identify Jesus
as 1ts source. Many Americans think the sermon was a message
preached by the evangelist Billy Graham. The sermon is best
known in America today as the source of what is one of the most
frequently quoted Bible verses, ‘Do not judge so that you will
not be judged’ (Matthew 7:1), a verse that is normally stripped
from its context and used to support an exaggerated form of
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tolerance.” I have to tell you I have encountered that level of
ignorance time and time and time again. And it’s not just among

unbelievers. Tragically, I find it in the church, as well.

Beloved, this is, this is our birthright as a church. This
is our privilege and our joy to know and understand our Lord’s
teaching. This is our exceedingly deep, profound, ever-
increasing joy to read and hear from Jesus Christ himself, the
very head of this church, in every true church, to hear his
voice so crystal clearly and to learn directly from his lips.
John Stott, in his book on the Sermon on the Mount, he quoted
from a 1629 sermon preached by John Dunn to highlight the
importance of what he called the “guintessence of the teaching

of Jesus.”



The 17th Century poet, John Dunn, who is endowed with a
gift of making use of elevated speech and language poetry, had
this to say about the Sermon on the Mount: “All the articles of
our religion, all the canons of our church, all the injunctions
of our princes, all the homilies of our fathers, all the body of
divinity is in this one Sermon on the Mount.” Very well said and

not overstated at all.

With that in mind, I hope you’re in Luke 6:20 because we
are going to read this sermon together in its entirety Jjust to
get the full impact. Luke 6:20, “And he,” that is Jesus, “lifted
us his eyes on his disciples, and said: ‘Blessed are you who are
poor, for yours is the kingdom of God. Blessed are you who are
hungry now, for you shall be satisfied. Blessed are you who weep
now, for you shall laugh. Blessed are you when people hate you
and when they exclude you and revile you and sSpurn your name as
evil, on account of the Son of Man! Rejoice in that day, and
leap for joy, for behold, your reward is great in heaven; for so

their fathers did to the prophets.

“YBut woe to you who are rich, for you have received your

consolation. Woe to you who are full now, for you shall be



hungry. Woe to you who laugh now, for you shall mourn and weep.
Woe to you, when all people speak well of you, for so their

fathers did to the false prophets.

“‘But I say to you who hear, love your enemies, do good to
those who hate you, bless those who curse you, pray for those
who abuse you. To one who strikes you on the cheek, offer the
other also, and from one who takes away your cloak do not
withhold your tunic either. Give to the one who begs from you,
and from the one who takes away your goods do not demand them

back. And as you wish that other would do to you, do so to them.

“MIf you love those who love you, what benefit is that to
you? For even sinners love those who love them. And if you do
good to those who do good to you, what benefit is that to you?
For even sinners to the same. And if you lend to those from who
you expect to receive, what credit is that to you? Even sinners
lend to sinners, to get back the same amount. But love enemies,
and do good, and lend expecting nothing in return, and your
reward will be great, and you will be sons of the Most High, for
he is kind to the ungrateful and the evil. Be merciful, even as

your Father is merciful.



“‘Judge not, and you will not be judged; condemn not, and
you will not be condemned; forgive, you will be forgiven; give
and it will be given to you. Good measure, pressed down, shaken
together, running over will be put into your lap. For with the

measure you use it will be measured back to you.’

“He also told them a parable: ‘Can a blind man lead a blind
man? Will they not both fall into a pit? A disciple is not above
his teacher, but everyone when he is fully trained will be like
his teacher. Why do you see the speck that is in your brother’s
eye, but do not notice the log that is in your own eye? How can
you say to your brother, “Brother, let me take out the speck
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that is in your eye,” when you yourself do not see the log that
is your own eye? You hypocrite, first take the log out of your

own eye, and then you will see clearly to take out the speck

that is in your brother’s eye.

“YFor no good tree bears bad fruit, nor again does a bad
tree bear good fruit, for each tree is known by its own fruit.
For figs are not gathered from thornbushes, nor are grapes

picked from a bramble bush. But the good person out of the good



treasure of his heart produces good, and the evil person out of
his evil treasure produces evil, for out of the abundance of the

heart his mouth speaks.

““Why do you call me “Lord, Lord,” and do not do what I
tell you? Everyone who comes to me and hears my words and does
them, I will show you what he is like: he is like a man building
a house, who dug deep and laid the foundation on the rock. And
when a flood arose, the stream broke against that house and
could not shake it, because it had been well built. But the one
who hears and does not do them is like a man who built a house
on the ground without a foundation. When the stream broke
against it, immediately it fell, and the ruin of that house was

great.’”

Life changing stuff, isn’t it? I mean even at the
superficial level, just reading it, i1f we actually live that
way, what would our church look like? As wvital as it is to
understand the Sermon on the Mount, as essential as it is to the
life and health of the church, every single Christian in it, it
is very important we take some time this morning to introduce it

properly. We want to be careful that we do not mishear this



sermon, that we don’t misunderstand it and therefore misapply

it.

And for those who are already familiar with the sermon to
some degree, we want to make sure that familiarity hasn’t bred
contempt within our hearts, that we become dull in our hearing.
Jesus said in verse 27, “I say to” whom? “You who hear.” “I say
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to you who hear.” So we want to make sure we are hearing what
Jesus 1s actually saying by listening carefully with eager,
informed, open, educated ears. So to ensure we are as careful as
we can be about how we listen, we’re going to talk about how to
hear the Sermon on the Mount this morning. This is going to sort

of introduce the whole study, and we’re going to start with the

purpose.

The first point in our outline this morning is to
understand the purpose of the Sermon on the Mount, understand
the purpose of the sermon. Last week we learned from Luke 6:17
to 19 that there are three groups of people who are present on
the occasion of the preaching of the Sermon on the Mount. Do you
remember those three groups we talked about? There in verse 17

it says, “Jesus came down with them,” that is, his Apostles whom



he had just appointed. That is the first group, one level of

interest in Jesus.

Then it says, “He stood on a level place with a great crowd
of his disciples,” that’s a second group. Some of those
disciples remained true, but many of them would depart at Jesus’
harder sayings. So it’s a mixed group, but they’re very
interested. They’re united in their interest of Jesus Christ.
But all of them, the Apostles, the disciples, they’re among
this, as it says there in verse 17, “great multitude of people
from all Judea and Jerusalem and the seacoast of the Tyre and
Sidon,” and that’s the third group. So you see there are
believers here mixed with unbelievers. There are people who are
curious, but relatively ignorant alongside people who are more
informed, interested in Christ on the one hand, perhaps

skeptical about Christ on the other hand.

But you see this huge, massive crowd, mixed company, mixed
interest, mixed levels of knowledge and understanding and mixed
spiritual conditions, as well. But when Jesus turns up his eyes
in verse 20, turning from the immediate, temporal needs of the

people, healing them, casting out demons, he’s giving his



attention now to the more profound spiritual and eternal needs
of the people. When he turned to give his attention and energy,
in that regard, to whom did he turn? Who did he teach? It says

in verse 20 it says his eyes rested on whom? His disciples.

In verse 27 we just acknowledged he was speaking directly
to “those who hear.” At the same time, though, we recognize, we
realize that Jesus chose to teach these disciples of his not in
private, but in public. He didn’t address them away from the
crowds where others couldn’t hear. He talked to them and taught
them amid the crowds. So he obviously intended all these people
to hear his teaching, and yet the text makes very clear he
focuses his attention on his disciples. He directed the teaching

at them.

In the parallel account in Matthew, which is really an
expanded version of this same sermon aimed more at the Jewish
nation, Matthew tells us the very same thing. In Matthew 1 or
5:1 to 3, Jesus spoke to his disciples in the presence of
massive throngs of people. It says there in Matthew 5 that,

7

“Seeing the crowds,” Jesus, “went up on the mountain, and when

he sat down, his disciples came to him. And he opened his mouth



and taught them, saying: ‘Blessed are the poor in Spirit,’” and
so on. The fact that Jesus taught his disciples, who were

standing during multitudes, a mixed multitude.

There must have been a handful of a dozen commentators I1’'ve
read who have been confused about the purpose of the Sermon on
the Mount. The fact that there are two accounts, the one here in
Luke, the fuller account in Matthew, that’s also confused
commentators about the purpose of this sermon. So I want to take
those questions one at a time and talk about the purpose of the
Sermon on the Mount the reasons, really, for the differences

between Matthew and Luke.

We’re going to start with the second question first—why are
there two accounts of the Sermon on the Mount and why do they
differ in length and to some degree in flavor, character and
content? There are differences, most immediately apparent is
the difference in length. Matthew’s account has 107 verses.
Luke’s account has only 30 verses. Matthew’s, Matthew’s account
emphasizes the mountain, and Luke emphasizes the flat terrain on
which Jesus stood at the base of the mountain. In fact, we call

this “The Sermon on the Mount” because of Matthew’s longer



account. It says, “He went up on the mountain.” Matthew is
portraying Jesus as being kind of a second Moses. Luke doesn’t

draw attention to that.

But these two accounts are really the same sermon, preached
on the same occasion. Both sermons begin and end in the same
way, beginning with the beatitudes and ending with the parable
of housebuilding. The subunits of both sermons follow the same
order. There is one exception. We’ve got in Luke’s account what
is not in Matthew: the woes in contrast to the blessings. But
all the rest of Luke’s content, content is found in Matthew’s
account, as well. Also, both sermons are followed closely by the

healing of the centurion’s servant.

So by many evidences, the two accounts are records of the
same sermon. So why the differences in the two accounts? Why
wouldn’t they just parallel one another exactly? The differences
between Matthew’s account of the Sermon on the Mount and Luke’s
account of the same sermon are due to the different purposes
that each author had in writing. It’s clear even from a once-

over superficial reading of Matthew’s Gospel that Matthew is



writing to his fellow Jews. He’s got Jewish vocabulary. He talks

about Jewish interests. He’s dealing with Jewish sensitivities.

There’s an emphasis all throughout Matthew on the
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fulfillment of 0ld Testament Scripture. “As it is written,” “so
it was fulfilled,” all the rest. Matthew is keen on pointing all
that out to his fellow Jews. All those elements and many more
besides reveal clearly that Matthew is writing to a Jewish
audience. He wanted his people to know that Jesus was the
Messiah in spite the nation’s rejection. In spite the rejection
of Israel’s key popular, important, respected leadership,
Matthew wants his people to understand that Jesus of Nazareth is
indeed the Son of David, the prophesied, promised Messiah of

Israel, that Jesus has fulfilled every prophecy written about

him in the Law and the Prophets.

Luke understands all that as well, but his audience is
predominantly Gentile. In the very beginning, Luke writes in his
prologue, he writes to a man known as “the most excellent
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Theophilus.” He’s written an orderly account for that man in
order that Theophilus may have certainty concerning the things

he had been taught. Different purpose. We pointed out last week



that Luke has demonstrated the rejection of the leaders to
Jesus’ ministry. We talked about that at the beginning, before

this whole section here.

And that there is a growing resentment and hostility to
Jesus by his own people Israel. And that’s partly what signaled
Jesus that it was time to appoint the foundation stones of the
New Testament church, the Twelve Apostles. We noted the presence
of Gentiles from the seacoast region of Tyre and Sidon. We
learned a little bit about the historic interest that those
Phoenician Sea people had in Israel’s God, how Yahweh
demonstrated historically his grace and mercy toward them as

well.

I want you to turn ahead, though, to Luke 7:1. Take a look
at how that chapter begins. This is right after the teaching of
the Sermon on the Mount, and Luke records this: “After Jesus had
finished all his sayings in the hearing of the people, he
entered Capernaum. Now a centurion had a servant.” Centurions,
you understand, are Roman leaders in the army, Roman soldiers.
“Now a centurion had a servant who was sick and at the point of

death, who was valued highly by him. When the centurion heard



about Jesus, he sent to him elders of the Jews asking him to

come and heal his servant.”

So Luke has bookended the Sermon on the Mount, bracketing
it in by showing Gentile interest before and after in Jesus’
ministry. In fact, this account of the healing of the Roman
centurion’s servant becomes an opportunity to comment on Gentile
faith. Jesus said to the crowd following him, look at verse 9
of Chapter 7, “I tell you, not even in Israel have I found such
faith.” Gentile interest in Jesus, you understand, biblically
it’s a rebuke to Israel because Israel has rejected its own
Messiah. But it’s also a provocation, a merciful provocation to
Israel, that they might repent and embrace Jesus as their
Messiah. And Luke here has the same interest as the apostle
Paul. It makes sense because the two were traveling companions,

close friends.

But here is how Paul stated that same concern in Romans
11:13 to 14. Paul said, “Now I am speaking to you Gentiles.
Inasmuch then as I am an apostle to the Gentiles, I magnify my
ministry.” Why Paul? Because you’re proud? Because you want to

show off? No. “I magnify my ministry in order somehow to make



my fellow Jews jealous, and thus save some of them.” He’s trying
to get under their skin. Why? Because he’s an irritant? He’s a
merciful gracious irritant that they might be provoked to
salvation. That’s Luke’s interest as well. It drives and directs
his purpose here in writing this Gospel. We need to understand
that. We need to read the Sermon on the Mount through those

eyes.

So Matthew is writing to the Jews predominantly.
Obviously, lots of Gentiles pick up the Gospel of Matthew and it
makes sense to us, but we need to do a little digging and
understanding to get the Jewish history. We go into our 01ld
Testament and understand what was going on, and we read other
sources that help inform us of Jewish sensitivities and Jewish
interests. So Matthew’s Gospel make sense to us, too, as
Gentiles. But Luke is writing first and foremost and primarily

to Gentiles.

Not to belabor the point, but let me illustrate this for
you in another way. Turn back to Matthew’s Gospel and the Sermon
on the Mount in Matthew’s Gospel. It starts in Matthew Chapter 5

and occupies three chapters, those 107 verses. But I want to,



we’1ll come back to Luke’s Gospel in a moment and show you some
of the Gentile characteristics, but I want to start with
Matthew, Matthew 5:17. We see a Jewish interest in their

relation to the 0ld Testament law.

Look at Matthew 5:17-20. “Do not think that I have come to
abolish the Law or the Prophets; I have not come to abolish them
but to fulfill them. For truly, I say to you, until heaven and
earth pass away, not an iota, not a dot, will pass from the Law
until all is accomplished. Therefore whoever relaxes one of the
least of these commandments and teaches others to do the same
will be called least in the kingdom of heaven, but whoever does
them and teaches them will be called great in the kingdom of
heaven. For I tell you, unless your righteousness exceeds that
of the scribes and Pharisees, you will never enter the kingdom

of heaven.”

Interesting word to us Gentiles, isn’t it? Don’t forsake
teaching the commandments of the 0ld Testament. Don’t say,
“That’s the God of the 0ld Testament and his law; we like the
Jesus of the New Testament and his love. His love, which is

defined as letting me do whatever I want to do as long as I name



his name.” No. Go back to the 0ld Testament, and Jesus will
make sense to you. Not only does that section we just read in
Matthew 5, not only does it answer a false charge against Jesus,
but it allows Jesus to testify about himself to the Jewish
nation. He had been accused by the Jewish leadership of utter

disregard to the law of Moses.

And in this manifesto-like sermon, Matthew helps to set the
record straight by showing who Jesus is, what his sympathies
are, what his interests are. That’s not as necessary for the
Gentile readers. They didn’t grow up with the law of Moses. It
wasn’t in their culture, but absolutely essential to Jewish
readers who had been told all their life, “Don’t listen to that

Jesus. He’s an iconoclast who just wants to destroy the law.”

Look ahead to the next section in verses 21 through 48.
Notice throughout that section a repetition of a pair of sayings
that again show Matthew is writing with a Jewish concern in
mind. There are two sayings paired together, and he repeats
them over and over. He says, “You have heard it said [..], but I
say to you.” You see that all through this section in verses 21

to 48. Just scan the verses. You can see a set of those



sayings in verse 21 to 22 regarding murder and anger. “You have
heard it said, or taught to you by your leadership, but I say to

”

you.

Jesus 1s elevating himself above all the teachers of
Israel. It’s incredible. We talk about Jesus as being the
humblest of all the prophets in the Bible, and we’re right about
that. But notice how that humble man focused all the attention
on himself. He did so rightly. That’s true humility in him.

“You have heard it said [..], but I say to you,” he said it
regarding murder and anger. There’s another set in verses 27 and
28 regarding adultery and lust. There’s another set in verses
31-32 regarding divorce and adultery. You see another set in
verses 33-34 regarding taking elaborate oaths and keeping your
word. There’s another set in verses 38-39 on retaliation versus
having a heart of generous meekness. There’s the final set there
verse 33, 43-44 correcting the hatred for enemies and
commanding, instead, love for enemies just as God demonstrates

love toward his enemies.

All those sayings, “You have heard it said,” from whom had

the Jews heard all of that said? Oh, from their scribes, from



their elders, from the religious and political leaders of their
nation. Jesus 1is directly contradicting that teaching, setting
it in contrast to God’s actual teaching and the heart of his law
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by saying, “But I say to you.” “You think you can practice a law

of external observance according to your preferences? No, no,
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no, I say to you.” This goes right to the heart.

It goes right to your thoughts, right to your affections,
right to your desires, right to your imaginations. “I’'m meddling
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with the deepest part of you,” Jesus is saying. This has far
more meaning, as I said, in Jewish context than a Gentile
context because the Gentiles didn’t grow up with a bunch of
teachers around them going back to the 0ld Testament law and
misinterpreting it. Matthew must spend extra time expanding on
Jesus’ teaching to undo the misunderstanding the Jewish nation
had about the law so that Jesus could lay it down again fresh.
Us Gentiles, we didn’t grow up with this. So, Luke gets to the
point. He speeds it along. We could talk about other distinctly

Jewish features in this Sermon on the Mount in Matthew’s

account, but I think those will suffice for now.



You can turn back to Luke’s Gospel, Luke Chapter 6. When
Jesus preached the sermon originally on this occasion, you have
to understand that it included both what’s in Matthew and what’s
in Luke. Those two accounts can be very well harmonized, brought
together. When you read them actually in a harmonized way, you
can see how incredibly dynamic Jesus’ teaching was. He directed
some things to the Jews in the audience and turned and directed
some things to the Gentiles in the audience. Brilliant in his

teaching!

You can see right off the bat in Luke’s presentation of the
Beatitudes in Luke 6:20 to 26. Unlike Matthew’s account,
Matthew’s account includes promises that refer to the Millennial
Kingdom. In Luke’s account, he doesn’t include all of that, but
he does include a series of contrasting woes. Interesting that
Matthew doesn’t have those. Luke’s Beatitudes here confront the
Gentiles at the basic level of their affections and the whole
drive and purpose of their life. Poverty versus riches. Hunger
versus fullness. Weeping versus laughing. A maligned reputation

before others and a celebrated reputation before others.



Then he adds this for the Gentiles who have no background
in the blessing and cursings of the Mosaic Law, Luke recounts
Jesus’ words to them that for every blessing, there is an
opposite and corresponding woe, a curse. And that is a warning
that they cannot, must not, may not be indifferent to his
teaching. You can’t just listen and walk away. Jesus will not be

ignored by any.

Again, other features as well show the Gentile elements
here. And there’s, it’s not just the fact that Luke doesn’t
include certain Jewish elements, but he adds elements that
pertain to Gentiles and are distinctly Gentile in that way and
that fashion. We’ll try to point that out as we go along. I
won’t cover it all right now. But I want you to be assured that
though there are only about 30 verses here in Luke and 170 in
Matthew, I want you to, lest you think the shorter version in
Luke Gospel means we’re all going to get short-changed on the

Sermon on the Mount, rest assured you will not.

First, you need to know that most of the missing content
from Luke’s account is found in other places in Luke’s Gospel.

You can go through Matthew, I, I counted 13 separate passages



from Matthew’s Sermon on the Mount, which are found in other
places in Luke. Jesus obviously said similar things in different
occasions and different circumstances, so rest assured you’re
not going to miss out. You’re not going to get short-changed.

Okay?

Secondly, though, you need to see that the shorter
recounting of the Sermon on the Mount in Luke’s Gospel, folks,
that’s a grace of God for all of you sitting right here. Okay?
Do you realize how long we’d be in the Sermon on the Mount if it
occupied three chapters? We’d auger in and never get out of
there, okay? So God is merciful to you people right here 2,000
years later. Stop and thank him right now. Give a prayer to the
Lord for that. We need to wrap up this first point in our
outline, though, talking about the purpose of the Sermon on the
Mount. We’ve talked about the differences between Matthew and

Luke.

Now, let’s talk a little bit about the purpose of the
Sermon on the Mount, whether in Matthew or Luke. What is the
point? Why did Jesus preach this sermon? Some people see this

sermon as evangelistic, that Jesus is preaching the Gospel to



the unbelieving crowds. He comes in, he sets the bar impossibly
high, and in fact the standard is so high that it’s humanly
unattainable, and they say that’s precisely the point. So they
truly guffaw at anybody in our culture who says, “Oh, I try to
live by the Sermon on the Mount.” Yeah, it shows you really

don’t understand it because the standards are impossibly high.

And they say that’s exactly the point. They want to point
out that the law is meant to do that, to put people in despair
of their own self-righteousness and religious efforts to reach
God. And so they need to be confronted with the high, impossibly
high, divinely high standards of the Sermon on the Mount, be
crushed that they cannot reach it, humble themselves, throw
themselves upon the mercy of Jesus the preacher, who did attain

to this standard and lived it and preached it.

Certainly, that’s not entirely wrong to say that that is
one thing going on with the Sermon on the Mount. But I’d say
it’s not really the primary purpose of the sermon, maybe a
purpose, but it’s not the purpose, if that makes sense to you.
As we said, Jesus 1s addressing his disciples, so he was

speaking, verse 27, “to those who hear.” So this has to do with



them primarily and not unbelievers, primarily, even though

unbelievers are hit by all of this.

Others see the Sermon on the Mount as addressing a
corporate group, corporate interests, not addressing individuals
per se, but the corporate group of God’s people. Some more
radical dispensationalists try to relegate the entire Sermon on
the Mount to the Jews and the Jews only, and it’s actually, it’s
to be fulfilled and practiced in the Millennial Kingdom, the
thousand-year, the literal thousand-year reign of Christ on the
earth. Jesus is the second Moses. He’s laying down the ethic for

the Kingdom of God, which will not arrive until Jesus returns.

They say while we can grab some points of application, some
interest from the sermon, some flavor, it’s really not for us at
this time in the Church Age; it’s for later. And I say that is a
tragic view to take this away from the church. After all, didn’t
Jesus just appoint the twelve foundations stones for the church

and then teach this?

There are others who also see the sermon in corporate

terms, and rather than viewing this sermon as pertaining only to



the Jews, they, they broaden it out to talk about the people of
God and how the church is the new Israel, so they have sort of a
blended replacement theology. That is to say they believe the

church today has replaced Israel, there’s no more literal future

for Israel.

And some have blended that theology, which is amillennial
theology, they blend it with a more liberal, even a post-
millennial theology that believes that by our work and by our
efforts, we are continuing to usher in the kingdom of heaven on
earth right now. So that means, in their view, as they read this
sermon, they see Jesus as a social reformer. And his Sermon on
the Mount is a manifesto on social justice. They start with,
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“"Blessed are the poor,” and they run away around the world to
eradicate the world of hunger. They expand that to eliminating

disease, homelessness, joblessness, poverty.

We’re loving our enemies, aiming toward a conflict-free
utopia. We’re all eating conflict-free food and whatever,
hormone-free, conflict-free chickens and diamonds and all that
kind of stuff, right? So we’re running around doing that. We’re

showing mercy. We’re showing mercy, judging no one. It’s man’s



attempt to bring down the kingdom of heaven to earth by

following the morals and ethics of Jesus’ Sermon on the Mount.

All that kind of liberal realized, eschatology, replacement
theology, post-millennialism, trying to usher in the kingdom of
God on our own, all of that sounded really, really good in the
18th century, 19th century. Things were going, going along
swimmingly well heading toward the utopic kingdom on earth until
two devastating World Wars took all the wind out of the liberal
sails. The liberalized, liberalized view of the Sermon on the
Mount Jjust came crashing down even though it does truly live on
in many of the social agencies and programs of today’s mission

agencies. But that’s another sermon for another time. Alright?

The best way to see the Sermon on the Mount and its purpose
is to see that Jesus 1is speaking to his disciples. He is
speaking to those who hear. This has to do with individuals, and
it has to do with the corporate group of individuals like that.
He’s laying down the heart, the character, the ethical behavior
of those who are truly his disciples. This is an ethical
treatise that describes those who according to verse 27 “have

ears to hear.” Why do they have ears to hear? Because the Holy



Spirit has regenerated them to new life and to saving faith.
They’re able to hear, they’re able to see, their hearts can

respond because the Holy Spirit has done his work.

So does this confront unbelievers? Oh, yeah, it does.
Absolutely, it does. Does this set a standard for the believing
community as well? Absolutely. It’s humanly impossible to attain
apart from the power of God’s Spirit, it’s humanly impossible to
attain to this teaching. No doubt about it. Primarily here,
Jesus 1s making a distinction between those who hear and those
who do not, those who belong to him and his kingdom and those

who do not.

This is what the king of the kingdom wants to tell his
subjects according to the words of Isaiah the prophet: “The
Spirit of the Lord is upon me, because he has anointed me to
proclaim good news to the poor. He has sent me to proclaim
liberty to the captives and recovering of sight to the blind, to
set at liberty those who are oppressed, to proclaim the year of
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the Lord’s favor.” Those words of Jesus are in this Sermon on
the Mount. These are the marching orders for the poor, the

captives, the blind and the oppressed.



That is to say this: Unless you see yourself as poor and
captive and blind and oppressed, and not, and not in your own
psychological terms, but in Jesus’ terms with the meaning Jesus
assigned to poor and captive and blind and oppressed. Unless you
see yourself that way, you’re going to find Jesus has nothing
for you but warnings of woe. But those who humble themselves,
those who acknowledge they are as Jesus said and according to
his meaning that they are poor, imprisoned, blind and under
oppression, those are the people who hear their master’s voice.
Those are the people who follow him, reflecting his heart,
manifesting his character, and following the ethic of his
behavior. This sermon is for you and blessed are you. So that’s

the purpose.

Let me say a word about the context, which is the second
point in your outline. We’ve got three more points to make that
will come in rapid succession. So the second point is to
consider the context in the sermon, the context. We hear the
error from President Carter as he was reluctant to answer the
journalist’s straightforward question, “Hey, Jimmy Carter, I

deny the Bible. Am I a Christian?” Why couldn’t he answer that



question? It’s because his mouth was stopped because he took

Jesus’ words, “Judge not, judge not” completely out of context.

There are a lot of statements like that which can be
interpreted in contradiction from what Jesus actually intended.
Why does that happen? Because we divorce the sayings from their
actual context. We read them according to our own heart, our own
mind, our own desires, rather than according to what Jesus
actually said. What do you want, your own intent as you read the
sermon, or do you want his? For example, “Blessed are the poor,”
“Woe to you who are rich.” Those two sayings have become
aphorisms of the modern liberalized version of social justice.
They say there’s virtue in all poverty and vice in all wealth.

That’s simply not true. Was Abraham wealthy? Absolutely he was.

Before you throw stones at me as a prosperity preacher, I
am not; I’'m just saying that wealth in and of itself is not a
sin. The proverbs are filled with truisms that point to the
general fact of prosperity, even financial prosperity and even
physical health for those who are diligent in working heard, in
living wisely. By contrast, poverty, bad health, all of that is

a common condition of the fool in Proverbs. That’s not



prosperity preaching. That’s the difference between wisdom and

folly. The Bible is full of that.

Another example: When we take the sayings like, “Love your
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enemies,” and “Turn the other cheek,” we take those sayings out
of context, they become support for a biblically unjustified
pacificism. There is no warrant for letting the bad guys win,
okay? There’s no warrant for allowing sinners to set the agenda
and letting the violent oppress the weak. That is the most
profound form of injustice. 1 Peter, Romans 13, both of those
talk about the blessing of God in law enforcement and military.
That is a grace of God. But those sentiments like that of

pacificism divorce completely from the spirit, the true spirit

Jesus talks about here of loving concern for people.

Back to the most famously misunderstood saying, “Judge
not.” That doesn’t mean make no judgments whatsoever, or don’t
ever confront somebody’s sin, especially mine. “Don’t ever call
someone’s lifestyle into question. That’s just judging and hate
mongering. You Christians!” If that’s the case, if we’re to read
it that way, we get a confusing mess on our hands when Jesus

commands at the very end of that paragraph, “First take the log



out of your eye and then you will see clearly to remove the
speck that is in your brother’s eye.” Removing specks from eyes
is the very spirit and heart of showing mercy, as our Father in
heaven shows mercy and loving us, as our father, loving others,
as our Father has loved us by removing logs, specks and

impalements from our bodies.

Listen, in biblical interpretation, as with the
interpretation of any text, context is king. You have to
interpret the text in its context. As they say, to interpret the
text apart from its context is a pretext for a subtext. That is
to say, you’ve got an agenda, don’t you, and you want to find a
Bible verse to push it forward. The only agenda we care about is
the one Christ has. So we’re going to consider the context
around what he said to understand his words, get his meaning and

discover his intent. That’s the only intent I care about.

Here’s another point about how to hear the Sermon on the
Mount, this is a third point. Remember the themes of the sermon,
remember the themes of the sermon. This sermon here is about
calling believers to walk according to the pattern set by Jesus

Christ, to follow the pattern of his heart, his character, his



ethical behavior. And along the way, we’re going to hear and
interpret his words accurately if we’re mindful of all these

themes.

First of all, notice the blessings he pronounces on the
poor and the hungry and the sorrowful and the hated in this
world, why are they all that? Because of their allegiance to the
Son of Man. Because they belong to the Son of Man. The heart and
the character and the ethical ideals Jesus describes here, they
are infinitely high, and we cannot attain them on our own. But
set in the context of his pronouncement of blessing upon us, any
failures on our part to live perfectly like this, loving our
enemies, showing mercy as Jesus did, you know what? We’re not
overcome by our failures. Do you know why? All our failures

become an opportunity for us to give thanks.

We praise him because he’s forgiven us of all our failures
to attain to this. Only people who attain to this perfection
enter heaven. Does this include you and me? Yes, it does because
we belong to the Son of Man, because we’re found in him, we’re

united to him.



So our failures in this regard are opportunities for us to
give thanks for the Son of Man who has forgiven us. We’re
grateful to God for showing love and mercy to us. We magnify the
glory of Jesus Christ because he lived perfectly according to
the ideals he laid forth, laid forth in this sermon. In other
words, I could say without qualification that Jesus is the only
preacher I know who practiced perfectly every single word that
he preached. And because he did, I am forever saved, forever
secure. He will hold me fast, indeed. Being mindful of that
theme of the Sermon on the Mount will lead us, rather than to
despair and hopelessness, it will lead us to blessing,
happiness, joy. That’s what Jesus intended to promote in his

people, those who hear his words.

There are two other prominent themes. I’11 just mention
briefly. And they really do occupy the bulk of the text in the
Sermon on the Mount in Luke’s Gospel. The theme of love on one
hand and mercy on the other. They’re both tied together, love
and mercy. And as we see, Jesus 1s going to introduce to us a
radical, extremely countercultural application of these divine

attributes of love and mercy in our lives.



I mean, I don’t know if you’ve felt it when we read through
it, but “lend to people expecting nothing in return”? Umm, isn’t
that what we call a gift? Uh-huh. It doesn’t exclude all lending
and borrowing. Just want to be clear. But look, by radical, I
don’t mean foolish. There is a foolish and stupid way to apply
what Jesus says here. But that would be based on a superficial
reading of the text, and I'm telling you, we’re not going to do
that together. We’re not going to do that. We’re not going to
distort what Jesus meant by what he said. We’re going to learn
to engage in the radical application of the love and mercy of
God, though, which is a love and mercy that’s never divorced
from his truth and his wisdom. We’re going to bring those things

together and understand them together.

For those of you men who have been attending the Shepherds,
Theologians, Men study, that’s an application of the doctrine of
divine simplicity, right? Where we don’t divorce the one

attribute of God from the other. We bring them together.

Okay, there’s a final theme, and this theme has to do with
our obedience. It’s a major theme in the Sermon on the Mount:

Those who hear, those who obey, those who put into practice.



And let me use that theme to segue into our final point. You’re
going to hear the Sermon on the Mount well, you’re going to hear
it accurately, you’re going to hear it truly if you’re mindful
always to, point number four, apply the teaching of the sermon,
apply the teaching of the sermon. If you set about in this study
to just be intellectually stimulated, well you’ve heard your
fill; you might as well just depart because Jesus does not want
just people who hear. He wants people who hear and obey. It
doesn’t do any good to just hear this sermon if it doesn’t

change your life.

Beloved, you’ll know you belong to him if the words of
Jesus Christ cause good fruit to grow in your life. No good
fruit, no life. If there’s fruit though, there’s life, and where
there’s life and fruit, there’s assurance of salvation. If you
have no fruit, if your life looks exactly like the world around

you, don’t be assured, be afraid. Look at the woes.

But I want you to look for right now at applying this.
Look at verses 43-45. Jesus said, “For no good tree bears bad
fruit, nor again does a bad tree bear good fruit, for each tree

is known by its own fruit. Figs are not gathered from



thornbushes, nor are grapes picked from a bramble bush. The good
person out of the good treasure of his heart produces good, and
the evil person out of his evil treasure produces evil, for out

of the abundance of the heart his mouth speaks.”

Again, the presence of fruit in our lives, genuine, Holy
Spirit-generated fruit, that is the clear indication that we
belong to Jesus Christ. But if our lives are producing nothing
but brambles and thorns with not even a solitary, shriveled-up
grape to be found on our vine, listen, there is only one way to
apply the teaching of the sermon, repent and believe on the Lord
Jesus Christ and you will be saved, and you will join the rest
of us in learning. Jesus ends the sermon with a warning to heed
the teaching, which is meant to warn the unbeliever and provoke

the believer to obedience.

Look at verse 46. “Why do you call me ‘Lord, Lord’ and not
do what I tell you? Everyone who comes to me and hears my words
and does them, I will show you what he is like: He’s like a man
building a house, who dug deep and laid the foundation on the
rock. And when a flood arose, the stream broke against that

house and could not shake it, because it had been well built.



But the one who hears my words and does not do them is like a
man who built a house on the ground without a foundation. When
the stream broke against it, immediately it fell, and the ruin

of that house was great.”

Listen, i1f you have a tendency, just looking at your life
honestly, if you have a tendency to sit back, relax, rest on
your laurels, my friend, do not do that. Don’t do that. This
warning is for you. Whatever you think you may have done in your
past, good or bad, but especially whatever credit you think is
in your ledger in your past, however much you think you’ve given
or done or practiced or taught or whatever, however self-assured
you may feel, what counts is the current condition of your

obedience to Jesus Christ.

What does that look like? Are you hearing and walking away?
Or are you hearing and obeying? Make no mistake, do not
underestimate the severity, verse 49, of the ruin of that house.
Jesus said it will be great, and if anything, that is an
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understatement. That word “great ruin,” is unpacked in other

places in Luke we’ll get to.



But for those who are the blessed ones, those whose ears
are open to hear, blessed are you, indeed. You’re known by
Christ because he sees your obedience. You’re striving to share
his heart, to conform to his character, to walk in obedience to
his ethical behavior, and your Master’s words are words of
comfort. When the floods of judgment rise, when the stream of
God’ s judgment breaks forth, breaks out, you know what? Your
house is going to stand firm. Why? Because it’s built on the
rock of faith and obedience, anchored into the character of God

himself.

Folks, I hope you sense the gravity of this study we’re
embarking on. Our church, make no mistake, is going to change as
a result of hearing this teaching from Jesus. We’re going to
change. And those who are in our midst and refuse to change,
they may stick around for their entire lifetime, who knows? But
if they never change, they’re going to be swept away in the
judgment Jesus talks about here. There’s nothing we can do about

that.

For ourselves, though, we need to be wary, we need to be

wary of the enemy’s intent to distract us from this powerful,



penetrating teaching of Jesus Christ. So every Sunday, come here
with your game-face on. If you’re a sensitive person, put on a
helmet, wear some body armor; you’ll be okay. We’ll get through
it together. Every Saturday, make sure you’re prayed up, make
sure you’ve repented of your sins, you’ve reconciled any offense
you’ve had with a brother or sister. Make sure you get plenty of
rest. No late movies, no video games, no whatever you do late,
don’t do it late. Be ready to listen, to concentrate, to learn.
Beloved, this has nothing to do with me. It has everything to do
with what our Lord and Savior wants us to hear. We dare not

stand in his way. Amen!



